Chaprer 9
FRUITION OF INDIAN PHILOSOPHY

{Religious Protest 11_1 6th Century B.C.)".

The conditions that favoured the rise of religions lie
Jainism and Buddhism ; %

(1) Religious discontent.—The religion of the .Vedas
gave undue emphasis to performances of a wide variety of
rituals and ceremonies which were costly, complicated and
dominated by the prestly class. The Upanishads. reacted
against the meaningless rituals and practices. There.was a
call for spiritual knowledge. The Upanishads attached very
little importance to ceremonies and austerities and advocaied"
principles of Brahma and Atma, Maya, Punaganma and
Karma—A highl
performed by the priests-each specialising ini a special type of
sacrifice. There were four classes of sacrificing priests namely -
Hotri, Udgtari, Adhvaryu. and Brahman. Animal sacrifices
created unrest among the people. e - :

(2) It was a period of racial synthesis.—Certain soc:al

Spiritual leadership, iti :

extent responsible for the success of new religions.
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. - Charvakas and Lokayats.—fChawaka's_.ar)d 'Lokayats
were another group of religious thinkers of snc}t‘hjrl centu}—y Ei(t:a
Their ideas were derived from the teachings o = j
Keshakambatin who said that man was formed of four
elements, _which would return to dust after he died. The
Charvak system believes only in materialism. The matenahst_s
totally rejected the rituals that were perforp?cd by the Vedic
Brahmins as they regarded them to be mean1r}gless.

The Charvakas believed that the physical body
composed of material elements is. the only essence of man.
Death only is the end of man; and enjoyment of pleasures are

" the only objects in life. There is no life .beyond c}cath. no
heaven or hell, no ‘Law of Karma' and no rebirth. The
Charvaka system does not believe in soul, God, or any other

life beyond the present one,

Jainism

Jainism has great antiquity represented by a succession
of twenty four Tirthankaras. The first Tirthankara was
Rishbhnath. The twenty-third Tirthankara W:;
Paraswanatha. Vardhamana Mahavira is the twenty-fou
and last Tirthankara and the founder of Jainism. N H

Mahavira was born in Kundagrama near Vaisali in 54
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different parts of Northern India. H

near Rajagriha about 468 B.C. © Passed away at Pava

at the age of seventy two.
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of fasting, self-modification, study and meditation. Hence
monastic life is essential for salvation. Some extremists
consider even an unconscious killing of small insects as
committing a sin.

Mahavira rejected the authority of the Vedas. But he
accepted the Hindu theory of Karma. He condemned
sacrifices. He was against the supremacy of the priestly class
in the society. He was for social equality irrespective of caste
or creed. Jainism did not condemn varna system. Mahavira
postulated that a person is born into a higher or lower varna
because of the virtues or’ sins' committed ‘by him in his
previous life. Thus, only a pure and meritorious life could lead
to liberation for members of the lower orders too.

Jainism later got divided into two sects—Digambaras
(those who were stark naked) and Swetambaras (those who
put on white robes).

Buddhism

_ Buddhism was founded by Gautama Buddha, whose
original name was Siddhartha. He was born in 566 B.C. His

" father, Suddhodhan, was the king of Sakya republic whose

capital was Kapilvastu. His mother was Mayadevi, who died
after seven days of his birth. He left his house at the age of 29
and renounced the wordly life. He was moved by the misery of
the world and left his home in search of truth. He studied for
some time in philosophical schools and took to asceticism as
a means of salvation and rejected it. Thereafter, he meditated
for six years. He eventually achieved enlightenment under the
Bodhi tree at Gaya and became the Buddha ie., the
enlightened one. i’ - :
Buddha delivered his first sermon at Sarnath. He met
his first five disciples at this place. His first sermon is known
as "Dharma Chakra Pravartana” or the "Turning of the Wheel
of Law". The essence of the teaching of the Buddha lies in
this.

.-The fundamental principle of Buddha's teaching are
represented by the four noble truths (Arya-Satyas) they are :
(i) the world is full of sorrow (Dukkha). (ii) desire is the cause
of suffering (Dukkha Samuddaya), (iii) suffering can be
removed (Dukkha Nirodha) and (iv) path leading to cessation
of sorrow (Dukkha nirodhayamini-pratipada).

According to Buddha, the root of all human misery was
‘desire’(trishna) and annihilation was the surest way of ending
unhappiness. He held that death was no escape from it, as it
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leads to rebirth and further suffering. One could get out of
this chain of suffering and achieve the final salvation
(nirvana), by following the eight fold path.

"~ These eight fold paths (Ashtangika-marga) are (i) right
speech. (ii) right action, (iii) right means of livelihood, (iv) right
exertion. (v) right mindfulness (vi) right meditation, (vii) right
resolution. and (viii) right view. The ultimate aim of life is to
attain nirvana, the eternal state of peace and bliss, which
means freedom from further birth and death.

Buddha says that desire is the root cause of suffering.
Desire springs from ignorance. Ignorance can be eradicated
by adopting middle path (Madyama Pratipat or Tathagarh
Marg) where individual should avoid both the extremes ie..
self indulgence or self mortification (life of comforts and
luxury or a life of severe ascetism).

The moral doctrine preached by Buddha were quite
simple. Man is arbiter of his own destiny and not any God or
Gods. If he does good deeds in his life, he will be reborn in a
higher life and so on till he attains salvation or the final

emancipation from the evils of birth. On the other hand, evil -}

deeds are sure to be punished and the man will be reborn
into lower and lower life, each life taking him further away
from nirvana. He laid stress on truth, charity, purity and
control over passions. Buddhism laid great stress on love,
compassion, equanimity and non-injury to the living
creatures in thought, word and deed.
Buddha said everything is transient. There is no soul.
He did not believe in the existence of God. He had no belief in
Prayer and sacrifice. He rejected Brahminical rituals and
cults. But Buddha gave importance to the doctrine of Karma.
Buddha considered Ahimsa or non-violence as an
important part of the practical morality and therefore laid
more importance to the spirit of love than good deeds. In
Buddha's teachings there was -no place for caste system,
because everything depended on the deeds or Karma of the
individual.
The followers of Buddha fell into two categories— (i)
Bhikshus or monks: and (i) Upasakas or house holders.
were established primarily for the training of monks.
The Buddhist Sangha was responsible

code of conduct and rules of morality.
Buddha died at the age of 80 in the year 486 B.C. at
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hence, many people were attracted towards these faiths.

The philosophies of non-viole
derived from Buddhism. Though Buddhism and Jainism tried

to democratise society, they could not bring about radical
changes in the system.

The principles

nce and vegetarianism were

of Jainism and Buddhism had
contributed to several changes in the social, economic and

political conditions of the time. Many cultural patterns of
today can be traced to the period of these religions.

Bhagavatism

Bhagavatism started with the teachings of the great
teacher, Sri Krishna-Vasudeva, son of Devaki, of the Satvata
or Vrisni tribe and became ve
periods as Vaishvavism. The Supreme deity of Bhagavatism
was Vasudeva, Krishna. He emphasized the need of bhakti or
devotion to God as the best way to attain salvation.
Bhagavatism is a great reform movement within the Vedic
religious fold. . :

: By the second century B.C., this new sect of Hinduism

had spread in a large area as inscriptional evidence shows.

The famous Basnagar (Madhya Pradesh) inscription mentions

erected a Garudadhvaja, in
honour of Vasudeva, at Basnagar. Other early inscriptions
related to Bagavatism came from Ghosundi (Rajasthan),
Madhura (Uttar Pradesh) and Nasik (Maharashtra).
Bhagvatism preached the doctrine of incarnation, or
avatar. In contradiction to atheistic religions, such as
Buddhism and Jainism, there ran a counter movement of
_ religious theism which, as it were would culminaté in the
establishment of Bhagavata cult. Bhagavata cu

theism of the
Upanishads.

them from evil,
The Vedic ritual cult was. gradually shifted to the view
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dy as its abode. He sa carmn
al:i]:ltsl:lt;: wb;ghya view to punish the wicked, but the man who
acts according to god's will gets the moksha. i
He further tells that one can attain moksha (salvation 5
three  ways-by acquiring highest knowledge (‘jnana)iﬂ s)s,,
devotion to God (bhakti) and by actioq (karma) 1.e.él selfle
performance of one’s duties without caring fo;' reward.

The Shad Darshanas (Six systems of Salvation)

: Among the six systems of philosopl"l)f there vis' sc;irkn:

sirnilarity and affinity between Nyaya ((anal;:;z)ﬂzx:)j ara‘:iseY =
articular characteristics) Sankhya (enu

g’)\pplicaﬁon) and Mimansa (Inquiry) and Vedtahnﬁ (e::fd ﬂ:)é'

Vedas). All these schools acknowledged the au ir?h t{\dhercd

Vedas, accepted the principle of Karma and reb: ln' - .

to the rules of varna and ashrama and believed in rhythmi
rogress towards cosmos.

§ g:r(i) Sankhya (Enumeration).—Purna Kassapa :Aer:sclea;;_

-exponent of the Sankhya system. It teaches the c’?tsbelieves

25 tattvas, being prakriti ie., matter is the first. ol

that the evolution of universe is not due to God but du
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i , sature of prakriti. All things like, air, water, ether
Eg;?;;ﬁ;l,tbxuddhi (intelligence) developed from prakriti. Purusa,
the soul is also one of the tattvas. Purusa, is not -dependent
on prakariti. Prakriti is developed out of three gunas—Sattva,
rajasa and tamas.

(ii) Vaisesika (Particular Characteristics).—Pakudha
Katyayana was an exponent of vaisesika system of
philosophy. It is a realistic, analytical and objective
philosophy of the world. It tries to distinguish between the
various kinds of ultimate things and to classify all the objects
under five elements—earth, water, air, fire and.cther—existir_lg
~in the form of atom, time, space, mind and self. One of its
fundamental doctrines is that of padartha which are divided
into six categories viz., substance (dravya), quality (guna),
activity (karma), generality (samanya) particularity (vives) and
inheritence (samavaya). It says the creation of the world
begins when the atoms of the five elements start to combine,
and when they disintegrate, the world comes to an end.

... (iii) Nyaya. (Analysis).—The first .exposition of Nyaya -

philosophy is found in’ the sutras of Akasapada Gautama.
Nyaya system says there are four methods or sources for the
acquisition of knowledge - pramana Vviz., ‘Pratyakasha
(intuition) Anumana (inference), Upamana (comparison) and
sabda (verbal testimony). Nayaya system accepts all the
substances admitted by the vaisesika system and adds one
Abhava (negation).

(iv) Yoga (Application).—Patanjali explained a
methodical effort to attain perfection through the control of
the physical, mental and astral elements of human nature
through practising yama (self control) niyama, (observance)
asanas (postures) pranayama (control of breath), pratyahara
(restrain), dharma (steadying the mind), dhyana (meditation)
- and samadhi (deep meditation). | : |

(v) Mimansa (enquiry).—The mimansa (enquiry) system
is a philosophy of interpretation of the Samhita and
Brahamana portions of Vedas.
et g(l:it) X::m::t(:;n(:r:l:d of Vedas).—In later period, Sankara

ntary of Vedanta on Upanishads,
Brahamasutra Vedanta (End of the Vedas) also claimed origin
in the Vedas and accepted the existence of the absolute soul

in the things, the final purpose of existence being the union of jr
the individual and the Absolute Soul after physical death. “

Qg
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